INFORMATION TO USERS

This manuscript has been reproduced from the microfilm master. UMI
films the text directly from the original or copy submitted. Thus, some
thesis and dissertation copies are in typewriter face, while others may be

from any type of computer printer.

The quality of this reproduction is dependent upon the quality of the
copy submitted. Broken or indistinct print, colored or poor quality
illustrations and photographs, print bleedthrough, substandard margins,
and improper alignment can adversely affect reproduction.

In the unlikely event that the author did not send UMI a complete
manuscript and there are missing pages, these will be noted. Also, if
unauthorized copyright material had to be removed, a note will indicate

the deletion.

Oversize materials (e.g., maps, drawings, charts) are reproduced by
sectioning the original, beginning at the upper lefi-hand corner and
continuing from left to right in equal sections with small overlaps. Each
original is also photographed in one exposure and is included in reduced
form at the back of the book.

Photographs included in the original manuscript have been reproduced
xerographically in this copy. Higher quality 6” x 9” black and white
photographic prints are available for any photographs or illustrations
appearing in this copy for an additional charge. Contact UMI directly to

order.

UMI

A Bell & Howell Information Company
300 North Zeeb Road, Ann Arbor MI 48106-1346 USA
313/761-4700 800/521-0600






Columbia University Department of Religion

Vajrayana and its Doubles:

A critical historiography, exposition,
and translation of the Tantric works
of Aryadeva

by
Christian Konrad Wedemeyer

Submitted in partial fulfillment of the
requirements for the degree of
Doctor of Philosophy
in the Graduate School of Arts and Sciences

New York, NY April 1999




UMI Number: 9930828

Copyright 19899 by
Wedemeyer, Christian Konrad

All rights reserved.

UMI Microform 9930828
Copyright 1999, by UMI Company. All rights reserved.

This microform edition is protected against unauthorized
copying under Title 17, United States Code.

UMI

300 North Zeeb Road
Ann Arbor, MI 48103



© 1999

Christian Konrad Wedemeyer
All Rights Reserved



ABSTRACT
Vajrayana and Its Doubles:
A critical historiography, exposition, and translation
of the Tantric writings of Aryadeva
Christian Konrad Wedemeyer
This thesis explores the historiography and contents of the esoteric Buddhist
(Tantric) literature ascribed to Aryadeva and the school to which he belonged, the Arya
Tradition. Since the early nineteenth century, when modern Buddhist studies began, it has
been maintained that this literature is spuriously attributed to this renowned luminary of the
exoteric Madhyamika tradition. This essay takes as its point of departure a questioning of
this almost universally-accepted view. It proceeds by examining the role of meta-historical
narrative structures in the imagination of Indian Buddhist history. It shows that the com-
mon historiographical model of the organic life-cycle (birth-growth-maturity-decay-death),
and the kindred association of this “decay” with sensuality (and the latter with “Tantra”),
necessitated that Tantrism be conceived as “degenerate” and, thus, chronologically late. It
then describes in detail the actual historical arguments advanced by scholars since the first
studies of Buddhist Tantrism. These arguments are shown to be inconclusive and the es-
tablishment of “late Tantrism” to be based more on scholarly conservatism than actual evi-
dence. To further establish the truth of this claim, the range of historical data--literary,
numismatic, archzological, and art historical--is discussed and evaluated. The possible
conclusions which could be reached given the nature of the evidence are considered and a
prognosis for the future of Tantric historiography is briefly outlined. Attention is then
turned in Part Two to the exposition of the literature itself. Chapter Six first comments on
some methodological problems facing Tantric Studies. It then considers some evidence
which makes the existence of Tantric traditions in the early first millennium plausible.
Chapter Seven is a general overview of the Indian traditions of the Guhyasamaja and a
close study of the Arya literature. The scriptures and commentaries of the tradition are

described and the works of Aryadeva are analyzed. The textual record is evaluated and



suggestions given for future research. The final part, “Texts,” contains full, annotated
English translations of the works of Aryadeva on the Guhyasamaja Tradition. These
include Aryadeva’s Caryamelapaka-pradipa, Cittavisuddhiprakarana, Svadhisthana-
prabheda, and Abhibodhikramopadesa. Supplementary materials include supporting

documents and a glossary of technical terms in English, Sanskrit, and Tibetan.
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It is singular that wherever we find a man higher, by a whole head,
than any of his contemporaries, it is sure to come into doubt, what are

his real works.
Emerson, Representative Men

Chapter I: Introduction

Though written in the context of a discussion of the great figures of the Western
canon, Emerson’s observation seems quite at home in reference to that greatest of
intellectual figures of ancient India, Arya Nagarjuna. If tradition is at all to be credited, this
man loomed well over not only his contemporaries, but all of the Buddhist scholars and
saints in the intervening centuries. Few authors can approach the quantity and range (not to
mention the quality) of the works which have come down to us under the name of
Nagarjuna--literally hundreds of works concerning everything from epistemology, ethics,
yoga, and ritual practice, to statecraft, pharmacy, and medicine.

It is perhaps predictable, then, that the authorship by any one man of such a vast
and varied ceuvre should be called into question. Indeed, if Emerson is to be believed, it is
de rigeur. Renaissance and post-Renaissance scholarship (of which modern Indian and
Buddhist Studies are among the heirs) has long prided itself on seeking and establishing
such misattributions among classical literatures--one need only think of the stir surrounding
the debunking of the “Donation of Constantine” and the works of pseudo-Dionysius to get
a sense of how highly such discoveries are held in Western humanist scholarship. It is not
surprising, then, that the works of Nagarjuna soon found themselves parceled out among
two more manageable authors, who (for lack of more imaginative monikers) became
known to the world as “Néagarjuna I’ and “Nagarjuna II.”

The criterion by which this apportionment was eventually made was a distinction of
genre--henceforth all the exoteric Mahayana works were to be considered the authentic
writings of (the “real”) Nagarjuna (I), and all the esoteric Vajrayana works were to be
considered the work of (“Tantric”) Nagarjuna II. This would have been a very convenient
division to make, were it not for the further fact that there are also works belonging to both

genres which are attributed to the most famous disciples of Nagarjuna: Aryadeva,
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Nagabodhi, and Candrakirti. Unfazed by this difficulty, however, scholars merely
continued their former line of reasoning and postulated that there were also two of each of
these figures. The “argument” behind this position was simple enough. Scholars claimed
that, since the Tantric tradition must have been a late development in the history of
Buddhism, such early authors of szitra commentaries as Nagarjuna, Aryadeva, and the like
could not have possibly written Tantric works. Consequently, scholars must regard these
works as forgeries attributed to these legendary figures in a vain attempt to legitimize the
radical new teachings being propounded by Tantric sects.! This position has been
advanced by a variety of writers.’

Today, this view is considered a commonplace of historical understanding in
Indological circles--established, in all-too-real a sense, beyond question. For example,
readers of the Encyclopedia of Religion are told without qualification that:

Scholars have identified at least two _Aryadevas. The first,

who shall be referred to as ‘Aryadeva I, was a

Madhyamaka (Madhyamika) disciple of Nagarjuna, who

lived between the third and fourth centuries C.E.. The

second, ‘Aryadeva II,” was a tantric master whose date has

been variously proposed as in the seventh to tenth centuries

(most probably at the beginning of the eighth century)*
The central interest of the present study is precisely the history and nature of these Tantric
works attributed to Aryadeva and of the Tantric school to which they belong, the so-called
Arya Tradition of the Guhyasamaja Tantra.* This school--represented by the authors
mentioned above, Nagarjuna, Aryadeva, Nagabodhi, and Candrakirti --produced a corpus

of extremely influential works concerning the proper textual interpretation and yogic

! Of course, it is essential that this putative literary deception not have been in vain as far as
the native tradition was concerned. Hence, we are led to believe, it took “modern European
science” to discover the truth.

% Cf. the work of Alex Wayman, Katsumi Mimaki, Yikei Matsunaga, David Snellgrove,
etc.

> Mimaki Katsumi, “Aryadeva,” in the Encyclopedia of Religion, (New York, 1987). 431.
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practice of the Esoteric Communion (Guhyasamaja) Tantra. These writings constitute the
most widely-respected authority on these issues for the entire range of traditions who
practice the anuttara, or unexcelled, yoga of Buddhist esotericism. These works became
the basis for a vast spectrum of Buddhist writings, practices, and institutions in India, Tibet,
and Central Asia. A proper knowledge of this literature is thus crucial to understanding the
development of Buddhism from at least the middle of the first millennium.

The roots of this project reach back to work I began in Nepal (nearly ten years ago
now) on the various biographies of Nagarjuna preserved in Tibetan and Chinese. At that
time I was--as a would-be comparative philosopher--fully indoctrinated into the dogma that
there were two Nagarjunas, a “philosophical” and a “religious” Nagarjuna, and as my work
progressed I was confirmed in this prejudice by nearly every (non-indigenous) source I
encountered. I say “nearly,” as there was one voice which refused to join this grand
chorus, sounding instead a rather disharmonious note. It was not a loud voice (at least on
the page) for it lay sequestered away in a footnote to a larger work on a different topic, but
nonetheless it struck home. As a philosopher, it was enough for me that this one author
had the temerity to doubt the conventional wisdom, and it made me think. He said:

I argue that evidence internal to the texts [attributed to

Nagarjuna] supports the traditional claim that one person

wrote both the philosophical and Tantric books. As we

cannot accept the longevity that this entails under our present

system of dating the emergence of Tantrism, we should

revise that patchwork of inferences.’
The idea was intriguing, but the seed was planted somewhat prematurely in my mind and it
took some years before I was zble to effectively explore this issue on my own. In the
meantime, I pursued graduate study in Indian and Tibetan Buddhism with (as Fate would

have it) the very author of the above quote, who soon began to steer me in the direction of

the study of the Buddhist Tantras--a topic quite alien to “comparative philosophy” (or so I

3 R. Thurman, Tsong Khapa's Speech of Gold in the Essence of True Eloquence,
(Princeton, 1984). p. 27, n. 29.






