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ABSTRACT

Religious discourse, like other forms of discourse, is never fully separated from its social,
political, as historical contexts. It may be that each of these forms of discourse is mutually
constitutive of the others and represents an intersection of, or dialogue between, different, and
often competing, discourses and vocabularies. Religious rhetoric is ubiquitous throughout
almost all other forms of cultural discourse, and it should be clear to even the casual observer
that religious ideas and beliefs are often used in pursuit of other, not necessarily related,
personal, social and political agendas.

The Treasury of Abiding Reality (§Nas Lugs mdzod) represents the intersection of several
religious, philosophical, historical, biographical, political, and even legal discourses. It also may
well represent the culmination of its author Longchenpa’s mature thought, as it was likely his
last major work. The Treasury of Abiding Reality is thus informed by a lifetime of experience,
conflict, and reflection. The present thesis argues that in it, these various currents crystallize for
a moment before moving on.

Using rhetoric as its principal interpretive rubric, the thesis addresses various questions not
often raised in a strictly philosophical textual interpretation. In addition to being a presentation
of a philosophical position, the distinctive “rhetoric of naturalness” articulated by Longchenpa
and other followers of the Nyingma School of Tibetan Buddhism is a response to
contemporaneous social, political and cultural trends. Moreover, elements found in The Treasury
of Abiding Reality derive from specific details of Longchenpa’s biography. Using historical and
literary critical methods, the thesis interprets the bold, often paradoxical, language used in The
Treasury of Abiding Reality as an instantiation of the broader social, political and religious

conflicts in Tibet at that time



TABLE OF CONTENTS

ABSTRACT ..cuuiiiiitiienieieeenereneeteenrereeenaeeeeseesssesssesssessseassessennsensensnsnnsenanen I
TABLE OF CONTENTS ....ccuuittuiianrrnaereteeeneerssesesneseressennsessscsssseoncesnssensesnns 11
ACKNOWLEDGEMENTS....c.ceuuiiuernerrerenereeernrersserscesssessessecsscenscsssssnssnnsenns v
CHAPTER ONE: INTRODUCTION ....c.cvvuruuernrunerrneennrererensenssssensesonsenssennsens 1
CHAPTER TWO: THEORETICAL OVERVIEW OF RHETORIC.......c.ceeuevenennnnnn. 17
HISTORY OF RHETORIC ..........cveveverueerereseserssesesesesessssessssesasssessesesnsssssessosasenesessasasasseseseses s 21
TIBETAN RHETORICAL PRACTICES.............veveeueeerereresecesaeevessseeeeessessseeeeeesesesesssesess e sessenen 28
“RHETORIC” IN THE PRESENT STUDY .........vmvereeeeeeseeesssesseeseeneossaosessesessessesesseesssmssesesssesaes 41
HERMENEUTICAL JUSTIFICATION FOR BIOGRAPHICAL READING OF TEXTS.......enveeeeveseresereresenn. 48
CHAPTER THREE: HISTORY ...c..ceuiuiiernrnnenerinnersneenneenssesssencssessessansennsennses 65
INTRODUCTION ......ocveverecaeecanserseassesees s eessaseesssssasessessseeoeasnseseesnssesessasssnsemesaseseseseeessee s s ens 65
BACKGROUND: DECENTRALIZATION AND CREATIVE FERMENT IN THE NINTH TO THIRTEENTH
CENTURIES FOLLOWING THE DISINTEGRATION OF THEEMPIRE..........v.ceeeeeeeeevsseseeee s 66
THE FOURTEENTH CENTURY .......vvueueueacsessessenssssssesssesssncssssessssesesasassseesasessssssesssos e sesesenns 76
CODIFICATION OF SECTARIAN TRADITIONS: THE RISE OF THE MONASTERY, SCHOLASTICISM, AND
INCARNATELAMAS.........cvovereeereeereesesenesesesassenesesssssessssassassessesesseeeeseseesasssenssssesesesseeeese e 81
LITERARY DEVELOPMENTS: CANONIZATION .........cvveremeeraeesaeseressesneseesessesssesesesssseseseseen. 87
THENYINGMA STTUATION ......ovvevereerensaeseseesessnssssssesesssosaestesesesseeesesessessemsessesssessessssesenes 90
CENTER AND PERIPHERY: POLITICAL TERRAINS ..........c.covmvvmrmeeeereeeeeseeeseeeseeseseeren 97
CONCLUSION .......covoiuiaetrreresessesesesesase s sesesese s sesss e seeeaeseseseeeeesesessasseseesesesessseeesssessssees 100
CHAPTER FOUR: LONGCHENPA'S BIOGRAPHY.....couuvuuirnrenereerenrencennnenns 108
INTRODUCTION -.....oovueirieioterecereeais s essastssesesesessesssesseeeeeseaseeeseees et enasessesenes s seeseseseeras 108
BIOGRAPHY/AUTOBIOGRAPHY/HAGIOGRAPHY .........c..emmmeeeereseesereseeeeseseseeeeseseseseeseeeeeseenson, 108
EXTANT BIOGRAPHIES OF LONGCHENPA AND THEIR RELATIONSHIP...............ooeveeevseeeererseren. 112
TEMPORAL OVERVIEW OF LONGCHENPA'S LIFE.............oeeneoeeeeeeeeeeseeeresseeeeeessesssesesees s s reson. 116
CONCLUSION -..cv.vovevaeeetetemnaeeesesseaessaessseusassensssessasesasssessesesasessssasasesessesasesassssesesesesesrseons 130
CHAPTER FIVE: EXTERIOR READING OF THE TREASURY OF ABIDING
REALITY coucouneenninniriennieneensernernernseenesencesosssesensessssssssnssenssnssnnssnnsennans 138
THE TREASURY OF ABIDING REALITY: TEXT ANDCONTEXT............cvveeememseeeeeessesssseseseseesens 139
RDZOGS CHEN AS A RELIGIOUS SYSTEM ........ovovvvrveeeeeseeeeeeeeeeeeeeseeeeseseeseeesesesesesesees s 148
INVENTORY OF RDZOGS CHEN RHETORIC. ..........vvoeovecaeaseeeeoeeesseeseeeseseeeeseses s e eseseses e 155
RHETORIC IN THE TREASURY OF ABIDING REALITY ............cummeeeneeeeeeeeeeeeeeeeeeee s s esemeeerenn, 157
THE "KHYUNG" METAPHOR: A CASESTUDY ......vuvuvevmimemieeeeeeeeeeeeeseseeeeeeseseseseeresessessssesnns 216
CONCLUSION .......cvvaevetetrmaeseesessenseesss s sis s seesese s s es s ereseeeeeeeeseseseeses s e s s e e esesseeee s 231
CHAPTER SIX: INTERIOR READING OF THE GNAS LUGS MDZOD.............. 243
TREASURY OF ABIDING REALITY'S AUDIENCE(S) ... ...-v.veeeveceeeeeeeeseeesesesseseseses e e neon 245
HISTORICAL READINGS. .........cvovuevaiaeassseessesesesessssseessseseseesessesseeeesessesesasesesesesesesesss oo 247
CHAPTER SEVEN: CONCLUSION...c.ccuuttuiennetneertnirnnenneeensencesnemnnsnnsennsenns 279
BIBLIOGRAPHY ..c..oeuiiiiiiiiiiiieieeneeeeennenneenersrrnnsenncesesenssncennssnnsensennesnns 285






PART II

COMMENTARY ON “THE TREASURY OF THE PRECIOUS ABIDING REALITY”: A

MEANING-COMMENTARY ON THE QUINTESSENCE OF THE THREE SERIES.... 1

THE HOMAGE. c.ccuaaiiiirecerecvnnseeserestiassenesaessssmacscssamserasansesssssnssesenssesssssansassasssessesnsanssessns 1
THE PROMISE TO COMPOSE THE TEXT ....ccccveuerecrenes Leeseseseseeenennees .4
EXTENSIVE EXPLANATION OF TI {E MAIN BODY OF THE TREATISE.....cueeeuerrveerrerimeeereeenaaaaens 7
BRIEF INDICATION OF THE MAIN BODY OF THE TEXT WITH THE FOUR INDESTRUCTIBLE RUBRICS....... 7
ABSENCE c.cceaneeeeriantnrtncerrcreeeeinireetreesecstonssssnssencrorseeeesarsssassssnnssssssensesnserenemsssssrmnnsossssassnssne 1
INDICTING ALL PHENOMENA IN AND AS ABSENCE........cuuuuueeeeeerirmaaramneessanasesnmnsssensssesssnensonss 1

ARRESTING [ALL PHENOMENA] IN AND AS ABSENCE 33
INCARCERATING [ALL PHENOMENA] IN AND AS ABSENCE 42

CONVICTING THE MEANS OF SETTLING ALL PHENOMENA INTO NATURAL ABSENCE ALONG WITH

THE MIND OF ASCERTAINING CONSCIOUSNESS AS ABSENCE .....uevveeereeeeveveeeevneveseessssenemeeesaoeenas 56
SIMPLICITY. c.eemeetieernmreesiveratessssesocessnessnsesssesasssessesnsessrssessassesssssssmsessesssns sessmsossessesnssnnnens 69
BRIEF INDICATION OF THE FIRST [1.E., INDICTMENT]. ........veemveeeeeeeereeeeeieiaeneeesssnsessvessionansnenns 69
ARRESTING [ALL PHENOMENA] INTO A STATE OF SIMPLICITY ..uev.eevveeeeeeeeeeeeeeeeseeesessesssaessenns 78
THE INCARCERATION OF SIMPLICITY ....ccuueeueieereeeeeeeeeeraeseeeessvesssseseessnsssmsssssssammsesesssesansssnan 83

CONVICTING [ALL PHENOMENA] IN AND AS SIMPLICITY IN WHICH INTERNAL AND EXTERNAL

OBJECTS ARE ABSENT ..c..aueeneieniteaeteteeaeeveeenneeeessessesmsnsrsassssssssssonsnssnssnsserenssssasnsssssnsnnsnssssns 89
SPONTANEOUS PRESENCE ....cceeeecrerteeronenarsmarersessersessssvestossessseessasasssssesssssasssssnssssssssasensnrens 93
FIRST: THE JEWEL-LIKE SPONTANEOUS PRESENCE ....ceueueteeeteeeeteesesianeenseesensassasnessssasanssaseens 93
ARRESTING ALL PHENOMENA INTOQO SPONTANEITY ....aueueeeeneeeeveeeeevenensransnasaasssesassosssnsssnsees 107
INCARCERATING ALL PHENOMENA INTO THE GREAT PRIMORDIAL SPONTANEITY .....ouueeeeaanannns 114
CONVICTING ALL PHENOMENA INTO SPONTANEQUS PRESENCE .....cuuueeeeeeeaeeeaeensesesenesnnnnnes 120
UNITY ccouneeetiernemennineinnecsssissseesessssnssssanesassnsesssnnsessssessesssrsnsesssssssasssssssssstes sesennsanssssnneennns 135
INDICTING ALL PHENOMENA INTO UNITARY PRIMORDIAL WISDOM ....u.unetereeceenreneeeennenennses 135
ARRESTING ALL PHENOMENA INTO UNITARY SELF-EMERGENT PRIMORDIAL WISDOM................. 146
INCARCERATING [ALL PHENOMENA] INTO THE UNITARY AWARENESS. ......eueeseeeseesseesssenesanns 157



Treasury of Abiding Reality ‘ ii

ADVICE ON THE CONDITION OF BEINGS WHO UPHOLD THE TEACHINGS ....cceeeeeeeeeeeeveresesannns 166

CANDIDATES TO WHOM INSTRUCTION MAY BE GIVEN: THOSE TO BE REJECTED AND ACCEPTED.. 166

QUALIFICATIONS OF THE GURU WHO GIVES THE ADVICE.....c..ciivevmmutreimaeamanaeeeeeenaaanenenvananas 172
THE MANNER IN WHICH THE ADVICE IS TO BE GIVEN ...cc.uctiuuiiiiuiieeneeccaaannaeencesnnens ceeneanene 173
THE PITH OF WHAT ADVICE IS TO BE GIVEN ....cvuuviiviteniiiieeiineiceiennesinnstnncnenesannasemnecansnneeenes 175
CLOSING ... ceceemmereerennrissiesesrssennsananerstesesssesssssssesmansocterrererssassssssssssssasensssaserasesasessssssnnnns 192
FIRST: DEDICATION FOR THE COMPLETE LIBERATION OF THE THREE REALMS..........c.cccmuueenunnnns 192
DEDICATION FOR THE SPREAD AND INCREASE OF THE TEACHINGS.......cc.ccuvirueiiennniieencirarnnnnen 192
HOW THE TEXT WAS COMPOSED AND BY WHOM ........cvuuniiiniruisicnrrtncrencrnerraseacsssossnsssnsnrennenses 193



ACKNOWLEDGEMENTS

As anyone who has lived through the dissertation writing process can attest, there are dozens of
people to whom one becomes indebted, and each of them deserves to be thanked.

I am grateful first and foremost to the superlative scholars of the Department of Religious
Studies at the University of Virginia. I am thankful to Karen Lang and Paul Groner for their
ongoing interest in my work and development as a scholar. Karen’s and Paul’s intellectual
concerns have deeply influenced my own, and their friendship and support have been ongoing
sources of strength and inspiration to me.

I'am particularly indebted to Professor Jeffrey Hopkins, the founder of the Tibetan program
at UVA, who guided me throughout my entire graduate course of study. Prof. Hopkins exposed
me to a wide variety of Tibetan scholastic literature, instilled in me an appreciation for the
importance of careful, thorough scholarship, and, most importantly, taught me how to read and
translate classical Tibetan texts in private weekly classes. It is impossible to overestimate the
profound influence he has had on my work.

I wish also to acknowledge Prof. Larry Bouchard, whose cheerful guidance made it possible
for me to embrace the ideal of “methodological polytheism,” and who taught me that I am a
Buddhist in the sense that it is Buddhism I have chosen to be confused about. Larry’s classes on
hermeneutics and religion and literature helped me appreciate and understand my own
discipline in new and unexpected ways at a time when I was seriously considering leaving
graduate school.

I would be remiss if I did not mention how grateful I am as well to Professor Walter Jost of
the English Department for graciously consenting to serve on my dissertation committee. Not
only has Prof. Jost been flexible and understanding in his capacity as my reader, his training
and expertise in the field of Rhetoric Studies make him the ideal person to sit on this committee.

I have similarly benefited from a variety of seminars and personal conversations with other
faculty members as well, including David White, Georges Dreyfus, Ben Ray, Richard Rorty of
the Philosophy Department, and Mark Edmundson of the English Department, to name a few. I
have also had the good fortune to consult periodically with E. Gene Smith, the dean of Tibetan

Studies in the US. Each of these individuals has made a significant impact on my thinking



ACKNOWLEDGEMENTS v

and/or research, particularly in the areas of theory and methodology, and their influence is
very much evident in the thesis.

I owe my greatest debt, however, to Professor David Germano. It was David who initially
pointed me toward The Treasury of Abiding Reality, and his enthusiasm for the text was
infectious. He has spent countless hours with me, working through preliminary draft
translations of the text, critiquing my work, as well as offering advice and support. Moreover,
David’s encyclopedic knowledge of Nyingma literature and his methodological sophistication
have been ongoing resources and inspirations to me. I would never have come this far if it were
not for his benevolence.

So much of the process of learning takes place in informal circumstances, with friends or
colleagues at dinners or just hanging out. Hence, I would like to take the opportunity to thank
my fellow students for their friendship and support. In particular I want to mention Steven
Weinberger, Nathaniel Garson, David Need, Bryan Cuevas, Laura Harrington, and Tessa
Bartholomeuz. One could never hope to know better colleagues, sharper intellects, or nicer
people, and it is my honor to call them my friends.

I am grateful to the United States Department of Education for awarding me a Fulbright-
Hays Doctoral Dissertation Research Abroad fellowship, which enabled me to conduct critical
research for my dissertation with traditional Tibetan scholars in India and Nepal. During that
time I was extremely fortunate to have the opportunity to study with very highly regarded
scholars in the Nyingma community. These included Khenpo Tsewang Gyatso, Khenpo
Namdrél, Khenpo Wanchuk Tsering, and Khetsun Sangpo Rinpoche, as well as senior students
at the Ngagyur Nyingma Institute such as Chime Tsering, Nyima Déndrup, Karma Phuntso
(presently of Oxford University), and Dorji Wanchuk (presently of Hamburg University). I also
am thankful to the Department of Religious Studies for awarding me a Dissertation Writing
grant, which helped me a great deal in the early stages of composition.

Finally, I want to thank my wife Maricel for her unfailing love and understanding during
the entire course of my graduate student career. She didn’t type the indices, she didn’t
proofread any drafts, and she only rarely renewed my library books for me. What she did do,

however, is so much more important—she made our home a happy one.



The wise always accept an eloquent expression,

Even from children;

If a delicate fragrance arises [from it],

One accepts musk, although it is from an animal’s navel.

Sakya Pandita, sa skya legs bshad 1:30.'

CHAPTER ONE: INTRODUCTION

Rhetoric is the general term used to refer to the art of written and oral communication. It also
carries with it the connotation of persuasion, that is, language used by persons and groups with
vested interests in the outcome of negotiations, conflicts, arguments, and so forth. In the
Western classical tradition, stemming from Ancient Greece, there has been a history of tension
between advocates of “philosophy,” typified by the works of Plato, and those of “rhetoric,”
usually associated with Aristotle on one hand, and Sophists such as Gorgias, Isocrates, and
others. The crux of the dispute between these two groups is the issue whether or not it is
possible or even desirable to discuss “Truth” in its absolute sense independent of the individual
viewpoints of those speaking of it, or writing of it. In this way, rhetoric has also come to have a
strong association with the literary features of texts, and the way in which truth might lie within
them. This debate between “philosophy” and “rhetoric” rages on in social, political, religious,
and academic discourse, even until the present day.

However, I would suggest that our knowledge and understanding of a work normally
construed as “philosophical” is enhanced by a fuller comprehension of the place and time in
which it was produced. Intellectual discourses must be understood within these multiple social
contexts, and the study of rhetoric is a robust and potent methodology for looking at those
discourses in those multiple contexts. To achieve this, one must look at the "truths” of a text
rhetorically, not in a negative, dismissive sense, but rather as seeing "truth" somehow
embedded in those very contexts.

The dispute as to the relationship between truth and rhetoric is mirrored to a large extent in
the academic study of religion as well. Within the field of Biblical Studies, for instance, there are
scholars who prefer to concentrate on theological issues and there are those who prefer to study
the “rhetoric” employed in the Old and New Testaments. Similarly, in the relatively young
field of Buddhist Studies, scholars possess various methodological orientations toward their

materials. One important strand of such study might be characterized as “philological,” i.e., the



INTRODUCTION 2

belief that the authorial intention underlying any given text becomes transparent to the
educated reader, assuming that this reader is able to uncover the “original” text, uncorrupted
by scribal errors, misguided interpolations, and other accretions. Another prominent
methodological orientation to date in the study of Buddhism and Buddhist scriptures is what I
would term a “theological” or “philosophical” approach to the materials. Such an approach
seeks to understand the philosophical claims and counter-claims made in series of texts as
existing ahistorically and acontextually, that is to say, divorced from the local and unique
contexts in which they were created. Such a view holds that truth-claims within texts can have
an objective status outside their cultural and literary contexts, and thus is opposed to the
suggestion that the rhetorical or literary dimensions of those texts might have some intrinsic
relationship to the objective truths they seem to outline, It is interesting that this claim
constitutes a powerful rhetorical strategy in itself. While such methodologies can be quite
productive in their own right, and help us understand various systems of thought and on their
own terms, it seems to me that they also suffer from a lack of rich contextual details or, as
Clifford Geertz might have put it, “thick description.”

Religions, like all cultural phenomena, belong to these embedded contexts as well, and
hence their "truths” and claims of transcendence must also be assessed from the standpoint of
thetoric. Religious discourse, like other forms of discourse, is never fully separated from its
social, political, as historical contexts. It may be that each of these forms of discourse is mutually
constitutive of the others and represents an intersection of, or dialogue between, different, and
often competing, discourses and vocabularies. It is in the Sense, then, that we can see how the
thetorical practices of a given age both form and are formed by their historical context.
Furthermore, the ubiquity of religious rhetoric throughout almost all other forms of cultural
discourse should be clear to even the most casual observer. The power of religious ideas and
belief are often used in the pursuit of other, not necessarily related, social and political agendas.

In the case of late twentieth to twenty-first century American political dialogue, for instance, we
| see many of the great debates of the day—abortion, sexuality, morality, education, and so
forth—couched in implicitly, and often explicitly religious terms. There is no question that
appeals to an individual’s or a community’s deeply held religious convictions serve as a potent

means of persuasion.
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If this is the case in our own culture, it is reasonable to assume that the same general
principles hold in other historically and culturally distant contexts as well. And yet it may be
that looking both at the theory of rhetoric and its practice on the ground, in a distant time and
place, might well illuminate the embeddedness of our analysis of rhetoric, and hence open new
horizons and areas of insight. Thus, the present thesis will look at the theory and practice of
rhetoric, and the viability of rhetorical analysis in the case of religious language and literature
in the culturally, historically and geographically distant fourteenth century Tibet.

Tibet in the fourteenth century provides a particularly interesting and fruitful site for study
along these lines. It was an extremely volatile time in Tibet politically, socially, and religiously,
and it is only natural that these various discursive streams should overlap and intersect in a
variety of ways. Moreover, since nearly all literate discourse in Tibet was (and, to a large extent
continues to be) couched in religious concepts and terms, it comes as no surprise that even the
seemingly secular matters of state and military issues would be interpreted in pseudo-spiritual
terms.

The fourteenth century was a time in which the one hundred year political and religious
hegemony of the Mongol-supported Sakya (sa skya) School was disintegrating and the fortunes
of its rival, the Phakmogru School, were on the rise. These political changes were accompanied
by a corresponding shift in religious paradigms from local ritual-based orientation to a
centralized institutional scholastic-based orientation. Not only that but a disproportionately large
number of influential religious thinkers and authors were active during this period as well.
These included Je Tsongkapa (rje tsong kha pa, 1357-1419), founder of the Geluk (dge lugs) School,
Dolpopa Sherap Gyaltsen (dol po pa shes rab rgyal mtshan, 1292-1361), founder of the Jonang (jo
nang) School, Budén Rinchen Drup (bu ston rin chen grub, 1290-1364), principal editor and
codifier of the modern Tibetan Buddhist canon, and Longchen Rabjampa (klong chen rab ‘byams
pa, 1308-1363), chief systematizer of the Great Perfection tradition.?

Each of these figures, while ostensibly purely religious thinkers, was intimately involved
with the political and social trends of the day. In addition, they were each prolific in terms of
their literary output. It is my simple thesis that these works of religious literature right within
their claims of universal truth and salvation reflected, in one form or another, the tensions and
trends then prevalent in Tibetan society. It is through thinking about issues and possibilities

such as these that I began to consider these ostensibly “religious” or “philosophical” texts as
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participating in a larger discursive network, mutually informing and being informed by a wide
rage of languages and vocabularies. I began to see these texts in terms of their rhetorical
function—i.e., their ability to argue and persuade, within social fields of complex natures.

In the present study I focus less on a specifically Tibetan religious text’s “truth claims” than
on its ability to persuade, although it is often precisely the claims to validity found in such texts
that makes them so persuasive. This focus on a narrow set of Tibetan texts may also serve to
illuminate related broader tensions in Buddhist discourse as well, such as those between
philosophers and rhetoricians traditions given to reveling in the literary nature of their texts,
and those committed instead to a process of thought claimed to be separate from its literary
expression, or between particular religious/intellectual traditions, such as between
epistemological discourse and that of Great Perfection Tantras. Although both of these are
doctrinal textual traditions, I suggest that their individual styles and vocabularies arose to
address specific needs and exigencies, predicated upon ongoing discussions and conflicts with
other groups. This general orientation towards the language used in religious texts allows us to
begin to see how such language evolves as rhetoric.

As mentioned above, the term "rhetoric” also conveys a sense of learning and erudition. In
general, writers, thinkers, and speakers in a given culture who are deeply versed in its
literature and lore find it easier to express themselves in ways viewed as elegant and
sophisticated within the culture at large. Rhetoricians, in a sense, are a given society's best
writers, are those persons who skillfully build upon the literary tradition into which they project
themselves. The best among them build upon their received traditions in new and creative
ways, borrowing from the authors and poets who came before, but breaking through the
constraints of slavish reverence for the past and tradition.® Thus, a writer like Milton can awe us
with his command of scripture, mythology, classical literature, but do so in a way that is not
merely a flat rehearsal of these source materials. A writer like Milton draws upon his erudition
and command of a dramatic range of literary sources to express his own views, as well as to
further his own intellectual agenda.*

One discerns the same pattern in the case of the most influential writers and thinkers in
Tibetan intellectual history. What made many of the most famous Tibetan authors so influential
was, in part, their stunning erudition and mastery of a staggering amount of scriptural

materials. This is particularly true for authors from the period under consideration here—the






